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PREFACE.

Axona the relics of ancient Jewish literature, the
Aramaic paraphrases on the Books of the Old Testa-
ment have a peculiar value; and yet, though long
esteemed by the most learned divines, both Israelite
and Christian, they have never been made accessible
to the English reader, by a translation into our own
language. This defect it is attempted to remedy,
at least so far as relates to the writings of Moses, in
the work now submitted. The translation, made
directly from the Chaldee, is strictly ad literam,
and preserves the idiomatic characteristics of the
original. The Targum of Onkelos possesses an in-
trinsic philological and critical worth, from its close
adherence to the Hebrew text, and as being a
voucher for the condition of that text as extant in
the first century; while the more diffuse paraphrase
of the Jonathan or Palestinian Targum, variegated
with the picturesque traditions of the Jews, will
give it an attraction to the general reader. The
present volume, exhibiting Genesis and Exodus, will
in due time be followed by another, completing the
remaining books of the Pentateuch.

In a previous work * I have endeavoured to give
an idea of the affluence and value of the treasures
of Hebrew learning. That book, too, was under-
taken because at the time nothing of the kind was
to be obtained in English. Not long after its pub-

* “Jerusalem and Tiberias; Sora and Cordova: a Survey of the

Religious and Scholastic Learning of the Jews. Designed as an Intro-
duetion to the Study of Hebrew Literature.” Longman and Co.
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lication, however, appeared the erudite production
of Herr Steinschneider,—* Jewish Literature, from
the Eighth to the Eighteenth Century.” Yet, (not
to speak of the greater chronological range of my
own work,) such is the difference in the cast and
complexion of the two books, that théy in nowise
interfere with each other. If it be too much for me
to say that my volume may be accepted as a com-
panion to that of the learned German, I will at least
express the hope that it may serve as an humble
attendant.

The present opportunity is taken of mentioning
my regret, that in the account of Jewish Com-
mentaries on the Scriptures, I omitted those of M.
Cahen, of Paris, in fourteen volumes, which comprise
the Hebrew text, and a new French translation, with
notes, philologic, geographical, and literary. I have
the pleasure, also, of adding to the list of this class
of works the more recently published commentaries
of Dr. M. Kalisch, on the Books of Genesis and
Exodus,—rich in learning, and beautiful in style.
It may be acceptable also to mention, that an excel-
lent edition of the Machsor, the entire Ritual for
the festivals of the Hebrew year, has been lately
published by Mr. Valentine, of London, in six port-
able volumes. It has the Hebrew text, well printed,
with an English translation under the care of the
Rev. D. A. De Sola, Minister of the Spanish Syna-
gogue in the Metropolis. That eminent Jewish
scholar, Herr Leopold Dukes, has also increased our
obligations to his laborious pen, by his German Dis-
quisition on the ethical works of Salomo ben Gabirol,
as well as his edition of the Shiri Shelomo of the
same author; and his Nachal Kedumim, or Col-
lection of choice Specimens of the Ancient and
Medieval Hebrew Poets. Nor, in reference to the
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metaphysics of Gabirol, must I omit to point out to
the attention of the student the recent profound and
learned ¢ Mélanges de Philosophie Juive et Arabe”’’
of the Jewish professor, S. Munk, of Paris.*

More akin to the work now in hand, is a transla-
tion of the Hebrew Bible into English, for the use
of Jewish schools and families, by Dr. Benisch, of
London, carried on, as we understand, under the
supervision of the Chief Rabbi, the Rev. Dr. Adler;
and another of the same character, in the German
language, by Dr. Ludwig Philippson, with the ori-
ginal text and illustrations, in four volumes. I make
a special note also of a beautiful edition of the
Hebrew Bible, lately published at Wilna and Peters-
burg, with the German translation begun by Men-
delssohn, and completed by his continuators. This
noble edition is in sixteen volumes, large octavo;
the original text being accompanied by the Chaldee
Targums, the commentary of Rashi, (R. Sal. Izhaki,)
and a condensed commentary.gathered from Eben
Ezra, Levi ben Gershom, David Kimchi, and other
eminent expositors. The Bible text only has the
German version; the Targums and commentaries
are untranslated. The octavo size of the work makes
i1t much more convenient than the unwieldy folios of
the Polyglots and the other Rabbinical Bibles.

Such works as these, and I have mentioned but a
few, out of many which have appeared within the
last seven years, give plain indication that the revival
of Hebrew learning, in the present century, is still
acquiring strength; and that the Jewish /literati
especially, by their noble enterprises for the advance-
ment of the study of their glorious language, and of
the Holy Writings delivered in it to mankind, are

* Gabirol's Mibckar Happeninim, or, ‘ Selection of Pearls,” (a
catena of moral proverbs,) has been rendered into English by Mr. Asher.
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doing a great work, and are worthy of the gratitude
and honour of all who revere the Word of God.

In the ensuing Translation I have followed, upon
Onkelos, the Aramaic text of Walton, carefully col-
lated with the last edition of the Targums, published
at Wilna, under the care of an association of learned
Jews. The principal variations are noted in our
margin, along with the more remarkable readings of
the Samaritan version of the Pentateuch. Between
Onkelos and the Palestinian Targum there is a great
‘difference of manner, the paraphrase in the latter
being largely interspersed with hagadistic or legend-
ary illustrations ; some of which, when explained on
the principle laid down in the Introduction, are
good enough, though for others of them, as unworthy
of the solemn majesty of Holy Scripture, I have no
apology. In fact, these paraphrases contain two
elements: the sacred, in the true representation of
the Word of God; and the merely human, with its
infirmity and folly. Each must have its proper
judgment.

The perusal of these Targums will have one good
result, if it lead to a renewed examination and study
of the Pentateuch : a Record sacred in every sense ;
ever and for evermore the subject of reverential
affection to the Believer, as being the foundation of
all literature, the origines of all authentic history,
the shrine of the primeval revelation, the register of
the eternal covenant of grace, and the panorama of
those sacrosanct emblems which shadow out the
Redeeming Work accomplished in the fulness of
time by Him, of whom Moses, in the Law, and the
prophets did write.

St. AusteLL, October 24th, 1862.
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Tuae opening of the Christian Dispensation was an
epoch replete with wonder-working effects in the intel-
lectual, moral, and civil conditions of human life. Till
then, * darkness had covered the earth, and gross dark-
ness the people;”” but to the Christian church had been
decreed the glory of becoming the instructress of the
Gentiles, the angel of revelation to the world. In the
record of the great facts embodied in the Gospel, and
the doctrines it inculcates,—doctrines in which the
oracles of the Hebrew revelation culminate in a gran-
deur visibly Divine,—the Bible for all humanity was
completed, and a means of enlightenment, at once
simple and effectual, developed far and widely, by which
all the families of the earth might be made wise to sal-
vation. The day-spring from on high was now to arise,
to give light to them who sat blind in the shadow of
death, and to guide their feet into the way of peace.
Hitherto they had sought, but found not. Dark as sin
had made the Gentile mind, the consciousness of its
relation to the Divine and Eternal had never been
extinguished in its depths, and an unsatisfied yearning
after the truth unknown had betrayed itself in the

B
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fabrication by some, and the reception by others, of
codes of law, sagas of tradition, and decretals of doc-
trine, which bare, to the belief of their votaries, the seal
and aathority of Heaven. So the Egyptian deciphered
his hieroglyphs; the Chinese listened at the pagoda to
the chapters of the Chou-Qing, the “ Book of Books;?”
the Brahmin in his temple heard the Manava Dharma
.Sastra, and in the laws of Menu recognised the oracles
of eternity; the Greek and Roman, in search of the
beautiful and true, conversed with the abstractions of
Plato, the riddles of Pythagoras, the dogmas of the
Stoics, or the more sensuous imaginings of Homer and
the poets; while the Celt and the Briton asked for the
great secret from the lips of the Druid in the cavern
temples of primeval forests.

Meanwhile the great purpose of God for the ultimate
renovation of our fallen world had not been forgotten.
Time had been designedly given to mankind to test the
strength of their own resources. Already had the ver-
dict been pronounced, of which the apostle’s famous
words are but the true echo,—‘The world by wisdom
cannot know God.” ¢ Nothing,” said Anaxagoras,
“can be surely known ; nothing therefore can be
learned ; nothing can be certain : the senses are limited
and delusive; intellect is weak ; life is short.” Plato
therefore carried with him the assent of all the thinking
men of his day, when he summed up his own persua-
sions, and those of the great masters who had gone
before him, in affirming, that “if ever man was destined
to know the Divine truth, it must be by a revelation
from the Deity.”—That revelation came in its fulness
upon the lips of the Incarnate Word: “In Him was
life ; and the life was the light of men.”

The same Spirit who spake by the prophets com-
pleted the saving revelations of the Divine will to the
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apostles of Him who came to fulfil the types and pre-
dictions of the Old Testament, and put the world in
possession of the Book which tells its dying generations
of mercy and immortality.

 The Bible is for the world. The families of mankind
have in it their common genealogical register, and the
Divine charter of their common rights. The great
principles of the moral government under which we live
are here unfolded; the laws which insure the welfare of
our social life, the truth that will correct our errors, the
balsam that can heal our wounds, the redemption that
has atoned for our guilt, and will at last abolish death,
have here their sealed revelation. As in these dis-
coveries every human being has an interest, reason,
benevolence, and the mandate of the Spirit who speaks
in the word, all bind upon the Church the duty of
giving the Bible to the nations of the earth, and, as a
matter of necessity for the attainment of this object, of
translating it into their various languages.

But while the necessity of translations for the benefit
of the Gentile peoples needs no illustration, it might
scem strange, on the first view of the fact, that the
Hebrew people should require a translation of the
Hebrew Bible. This apparent anomaly disappears,
however, on our calling to mind the circumstances in
which that people were found at the commencement of
the Christian era. At that time the Jews resident in
Palestine formed but a fragment of the nation; for,
besides various colonies scattered among the chief cities
of the civilized world, a multitude of them were regu-
larly established in KEgypt, and another considerable
portion were equally, or more firmly, rooted in the
Babylonian lands, from whence, at the close of the
Captivity, their ancestors had not chosen to return, and
where, in possession of every civil advantage with entire

B 2
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religious liberty, they had become a great and prosper-
ous people. In Egypt the Hellenistio Jews spoke the
current Macedonian Greek, and in Babylonia the ordi-
nary Aramaic of the country. In Palestine, also, with
very few exceptions, the language in current use was a
dialect composed of an Aramaic basis with a slight
intermixture of Hebrew and exotic elements. Indeed,
from the time of the restoration under Ezra, or rather,
as we may say, for nearly a century before it, the
Hebrew language, as it exists in the Bible, had ceased
to be the vernacular of the Jewish people.

Whether, therefore, denizens of Egypt or of Baby-
lonia, or on their home soil of Palestine, the common
people needed a translation of the holy writings into
their every-day speech. In Egypt this want was well
met by the existence of the Septuagint version, and in
Chaldea and the Holy Land by the office of the syna-
gogal meturgeman or ‘ interpreter,” which, appointed
by Ezra and the national council of the “ Great Syna-
gogue,” became an established institution in Israel for
nearly a thousand years.

The earliest labours of the meturgemanin were merely
oral. As the reader in the synagogue recited the les-
sons for the day from the Hebrew originals, the inter-
preter rendered them, verse by verse, into the popular
dialect ; and in those seasons when public discourses
were delivered ! in Hebrew, it was his office, as amora,
to give them to the people, passage after passage, in the
same way.

- This ministerial interpretation of the Scriptures was
not long coufined to the vird voce manner ; for, whether
by the notes of the laity, or by the official pen of the
meturgeman, those paraphrases soon took a written

1 See the chapter  Vorfragswesem des Alterthums in ZuNz's
“ Gottesdienstlichen Vortrige der Juden,” s. 829.
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form, under the name of Tarcums:—Targuma, infer-
pretatio, from Targem, exposuit.

Of this description of biblical literature the primeval
specimens are no longer extant. We have references in
the Talmud to written paraphrases which were evidently
in use before the Christian era;?®* and it has been well
argued that Targums on those books imply the existence
of others on the Law and the Prophets. It may be
noted here also, that the Peschito Syriac version of the
* Old Testament, which 1s, strictly speaking, a Targum in
the Western Aramaic spoken throughout Syria, is
thought by good critics to be a Jewish production of
times long anterior to the apostolic age. As a literal
and very able translation of the Hebrew Scriptures, that
version is beyond all price.

The Cuthim, or Samaritans, too, gloried in the pos-
session of the pure text of the Hebrew Pentateuch; but
in their temple at Garis the people listened to a para-
phrase of it in their own uncouth dialect; a paraphrase
which, like the Chaldee Targums, took a written form
a long time before the Christian epoch. The general
tone of this venerable translation is a literal adherence
to the Hebrew text, varied only by the practice of the
author, who appears to have been a strict Monotheist,
in reducing all anthropomorphistic representations of the
Divine Being to other modes of expression, and in ren-
dering tropical phrases into corresponding proper ones.
In a manner similar to the Chaldee Targumists in the
use of the title, Memra da Yeya, “the Word of the
Lord,” he employs the title Malak Eloka,  the Angel
of God,” to express the Divine names, Jehovah and

2 One on Job: Tosefta Shad., c. 14; Shabdath, c. 16, 1; Jerus,
with other referencesin R. NATHAN’S Aruck and Tract. Soferim, b, 15.

Oue on Esther, Megilla, f. 8, a, One on the Psalms, Vajikra Rabba,
174, ¢,
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Elohim. The paraphrase was probably retouched in
later days from the Targum of Oukelos.?

The Chaldee Targums now extant range over the
whole area of the Old-Testament Scriptares, with the
exception of the Book of Daniel. On the Pentateuch
there are two, with the names of Onkelos and Jonathan.
On the former and latter prophets one, atiributed also
to Jonathan; others on the Ketuvim and Megilloth,
ascribed, though dubiously, to Mar Josef, a president
of the school of Sora in the fourth eentury ; and finally
a modern one on the Chronicles and Ezra.

On the authorship of the Targums on the Pentateuch
the learned Jews of the present day are divided by two
opposite opinions. One class attribute them to Onkelos
a proselyte, and to Jonathan ben Uzziel, who are held
to have been contemporary students at the rabbinical
school in Jerusalem within the half century before
Christ. Dr. Zunz may be said to represent the opinion
of the greater number of his co-religionists when he
says, in general terms, that ¢ Onkelos, somewhere upon
the time of Philo, translated the Pentateuch, and that
Jonathan ben Uzziel, the paraphrast on the prophetical
books, was a scholar of Hillel.”” ¢

On the other hand, in the judgment of Luzzatto, and
Geiger,® and indeed of others before them,® these Tar-
gums are the work of the Babylonish schoolmen; like
the Septuagint, elaborated by a society or college of

3 See WINER, Dissertatio de Vers. Pentat. Sam. Indole, Lips ,1817.
Comp. ScHWARZ, Diss. de Samarid et Samaritanis, Viteb., 1753, and
the Exercitationes Biblicw of JFAN MoriNus. I have given the most
important readings of the Samaritan version in the margin of the fol-
lowing translation of the Targum of Onkelos.

4 Zunz, G. V., 62.

S Urschrift und Uebersetzungen der Bibel in ihrer Abkangighkeit von
der innern Entwickelung des Judenthums. Von DR. ABRAHAM GEIGER,
1857.

¢ WoLF, Bibliotheca Hebrea, 3, 891.
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meturgemanin, who completed them in the fourth cen-
tury. Two new translations of the Hebrew Bible into
Greek had been made a considerable time previously,
by Aquilas and Theodotion, which, to the minds of
many of the Greek-reading Jews, had eclipsed the old
version of the Seventy; and some features of resem-
blance in the spirit and style of the new Chaldee Tar-
gums, with the two favourite Greek versions, induced
the authors of the former to indicate that resemblance
by giving them the Hebraized names of the popular
translators. Thus to the Targum on the Pentateuch
they affixed the name of Aquilas, or, as it was pro-
nounced in Babylonia, Ankelos or Onkelos; while the
version of the Prophets bore the name of Jonathan,
which in Hebrew is of exactly the same meaning as the
Greek Theodotion. By this not unusual procedure
they intended to say nothing more than that the one
Targum was done after the strictly literal manner of
Aquilas, and the other, after the more free manner of
Theodotion. This opinion will be estimated upon its own
merits. It wants historic corroboration, and so far fails
to clear up a problem which has not yet been solved.’”
Of the characteristics of the Targum: at large, I
have given some account elsewhere. The few remarks

7 Aquilas lived in the beginning of the second century. The frag-
ments of his translation yet extant have been edited by MoNTFAUCON :
Aquile V. T. Versionis Fragmenta que supersunt. They may be found
in his Hezaplarum Origenis que supersunt Fragmenta, tom. 2. Paris,
1714 ; and by C. F. Bauror: Hezapl. Orig. que supers. Fragmenta
auctiora et emendatiora, tom. 2. Leipzig, 1769. On the application
of his name to the Targum on the Pentateuch, see RunoLFr ANGER, De
Onkelo, Chaldaico, quem ferunt, Pentateuchi Paraphraste, et quid e
Rationis intercedat cum Akila. Leipzig, 1845. Rich in quotations
from the Talmuds and Midrashim bearing on the question. Theodotion
was a Jewish proselyte towards the close of the first century. The
remains of his version are also treasured in the above work of
Montfaucon.



8 INTRODUCTION.

offered here will now refer entirely to the two para-
phrases on the Pentateuch,—the first two books of
which, in an English dress, are placed before the reader
in the present volume.

The Targum of Ounkelos is distinguished from the
others by the fidelity with which it restricts itself to the
simple rendering of the Hebrew text. Whoever did
the work, he, or they, gave good evidence of sound
judgment and a correct theology. By comparing the
Books of Genesis and Exodus here given with the literal
and admirable translation of the same Books in our
English Bible, it will be seen that, in general, the Tar-
gumist adheres to the letter of the inspired document.
In those passages, indeed, in which the Divine disposi-
tions are illustrated, analogically, by the passions and
affections of human nature, he uses some metaphrase
which takes off the seeming grossness of the expression ;
but in the current rendering, as a whole, with here and
there a touch with the tints of the %agada, he evidently
acted on the obligation of giving a faithful representa-
tion in Chaldee of what Moses had written in Hebrew.
In effecting this he did good service to the students of
the Hebrew Bible in all after generations, in recording
his own well-qualified judgment on the meaning of
many Hebrew words and phrases, about which the
Gentile lexicographers and commentators have had con-
flicting opinions. The other Chaldee paraphrase on the
Pentateuch has come down to us in a twofold states as
an entire work, under the title of “The Targum of
Jonathan,” and in certain fragmentary portions, which
have that of the  Turgum Jeruskalmi.”’ - 'The latter has
been commonly considered a production distinct from
the so-called Targum of Jonathan; but internal evi-
dence demonstrates them to be one and the same work,
—the “ Targum of Palestine,” to which the older rah-
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bins make not infrequent reference;® and which, as
would appear by various citations® scattered up and
down in their writings, extended to others of the books
of Holy Scripture as well as to the Pentateuch.

In style and manner, as well as dialect, the Pales-
tinian Targum differs greatly from that of Onkelos. Of
the four kinds of biblical interpretation adopted by the
Rabbins,—Peshat, or the simple rendering of words;
Remez, intimation, suggestion of meaning; JDerusk,
illustration, traditio-historical, anecdotal, or allegorical ;
and Sod, the unfoldment of mystical or esoteric signifi-
cance, veiled in the types, incidents, or enigmatic
oracles of the sacred writings: the third, or Derusk, so
largely developed in the Midraskim,—a branch of Jew-
ish literature which comprises an immense number of
works,! ethical, metaphysical, and historic, illuminated,
so to speak, with the rich colours of the Oriental ima-
gination,—becomes prominent on every page. Some of
these peculiar illustrations will meet the reader’s eye in
perusing the Palestinian Targum. These forms of
Derush take the general name of Hagada, as distin-
guished from Halaka. The latter is the common name
for whatever is prescriptive of the peculiarities of Jew-
ish life,—a rule of conduct, from Zala%, ¢ to walk.”
Hagada, on the other hand, (from ZagaZ,  to magine,
invent, describe, or declare,”) is a saying, recital, or
legend, fabulous or historical, employed in the way of
illustration. Both these elements pervade the Targums.

8 See my ‘“Jerusalem and Tiberias,” p. 195; and Zunz, G. Vor-
trage, cap. b. ‘

® Thns ABUDRAHAM cites it on the First Book of Samuel, and
KiMcHI on that of Judges; and in other places under the name of the
Targum shel Tosefta, or ““The additional Paraphrase,” while Rasnt
quotes the Targum of Jerusalem on Isaiah. (In Com. on Taanith, 26.)

1 See the able disquisition of STEINSCHNEIDER, in his Essay on
Jewish literature, section 5.

B D
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They are employed, not to add to the word of God, but
to explain it. Once for all, we must distinguish between
the Targum and the Texr. A Jew would sooner die
than alter a word of the text of Holy Scripture; but
he thinks himself at liberty to illustrate what he con-
siders to be its meaning by these antique and authorized
elucidations, as best suited to the popular capacity.
At first sight these hagadoth appear extravagant and
preposterous; but while the superficial or conceited
pass them over with contempt, the man who has a
deeper insight into the workings of the human intellect
and heart, and who knows anything of the habitudes of
the Asiatic mind, and recollects the manner in which
our Saviour Himself adapted His method of instruction
to it, by conveying the most sublime and solemn lessons
in the form of parables, will pause before he dismisses
these picturesque fancies, and study to ascertain the
import which lies concealed beneath them. For in-
stance, when, in the Jonathan Targum on Genesis i, it
is said that in the creation of man the Lord Elohim took
dust from the place of the sanctuary, and from the four
winds of the world, and mixed from all the waters of
the world, and created him white, red, and black, there
are iutimated, 1. The sanctity of our origin; 2. The
oneness of the human race, whether black, white, or red,
in the mere colour of the skin, formed as all men are’
from one primitive material ; and, 3. The Divine design
that the whole earth, in all its varieties of climate and
locality, should be peopled with men whose physical
constitution is adapted to them.

In the same spirit of allegory, the rabbins have haga-
dized that the stature of Adam was so high, that his
head reached the summit of the heavens; an expression
in which loftiness is put for eminence or consummate
perfection of nature. On the other hand, it is said,
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that when he lay down, his head reposed in the east,
and his feet in the west: and so is denoted, in reference
to the prostration in which our first parent sank through
transgression, that though he fell, the intellectual or
superior part of his nature, indicated by the head, was
‘not destroyed, but still lay toward the east,  the source
of light,” while his feet, 4. ¢., his inferior or animal
nature, tended to the region of decline and darkness.

Again, on Genesis iii., we read, that *before He had
created the world, the Lord created the Law, and pre-
pared Eden for the good and Gehenna for the wicked ; ”
a sentiment which is amplified in the  Chapters of
Rabbi Eliezer”” and the talmudic treatise Pesachim,
. where they affirm that ‘seven things existed before the
creation of the world: the law, hell, paradise, repent-
ance, the throne of glory, the temple, and the name of
the Messiah.” Extravagant as this dictum may appear,
it is nevertheless founded upon the philosophic prin-
ciple, that intellectual design must, in the order of
things, precede the act which fulfils it. In a word,
this hagada of the Hebrews illustrates their axiom, that
““the last in operation is the first in thought;”® an
axiom which lies at the basis of Aristotle’s equally
strange-looking assertion, that “a commonwealth 1s
prior by nature to each individual.”” Punishments and
rewards, and the whole moral apparatus of man’s pro-
bationary and post-probationary existence, were contem-
plated by the Creator before the creation.?

We need not go beyond the first chapter in the
Targum on Genesis for another example. It is there
said that the Lord made two great luminaries which for
a time were equal in glory; but that afterward ¢ the -
moon recited against the sun a false report, and she was

* Soph maasch bemachshebak teckillah.
? See the Essay by Hurwirz, prefixed to his * Hebrew Tales.”
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thereupon diminished, and the sun appointed to be the
greater light.” Here the moral purpose is explained by
the Jewish commentators to inculcate a lesson on the
sin and punishment of an envious and calumnious
temper. The expression, I have rendered “a false
report,” is liskan telithaas, literally “ a triple tongue,” an
idiom for slander peculiar to the Hebrew and Aramaie,
which the rabbins illustrate by the aphorism that ¢ the
triple (slanderous) tongue injures three persons at once :
the slanderer himself, the slandered one, and whoever
receives and reports the falsehood.” ¢ -

In the Talmud?® there is an allegory which has an
evident reference to this place of the Targum. ¢ The
moon spake before the Eternal, blessed be He, Lord of
the world, Is it possible that two monarchs can use one
crown? Then said He to her, Depart, and let thy
strength be diminished,” &c.; a parable which Herder
has (too diffusely) rendered in his ‘ Garland from the
Oriental Poets,” in this kind of style: ¢ Daughter of
beauty, beware of being envious. Envy has cast down
angels from heaven, and darkened the gentle form
which gives loveliness to the night. From the council
of the Eternal went forth the creating voice : Two lights
shall reign resplendent in the skies, to order the roll of
the seasons. It was done. Up rose the sun: as the
bridegroom comes forth from his chamber, or the hero
upon his victorious way, so did he appear, clad with
splendour from the glance of God. All colours blended
in the crown which circled his brow. The earth
rejoiced, the herbs shed perfumes, and the flowers put
on their ornaments.

¢ Compare the philological notes on this idiom, along with the para-
ble of the serpent’s tongue, from Tanchums, in that admirable collection,
the Rabbinische Blumenlese of LEoroLD Dukgs, No. 461.

8 Tr. Ckolin, 60, 2.
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“The other light stood jealous, while she saw how
impossible it was to outshine the sun. How, mur-
mured she, can two monarchs possess the same throne ?
‘Why must I be second, and not first ?

“ At once, as if from the stress of her interior grief,
her beautiful radiance fled away. Away it fled, wide in
the heavens, and became a host of stars.

“ Luna, shamed before all heaven, stood ghastly as a
corpse. Weeping, she prays for mercy.

“The angel of God appeared to the darkened, and
thus spake: Because thou hast been jealous of the light
of the sun, in future thou art to shine only by its aid ;
and when yonder earth passes before thee, thy borrowed
beams will either partly or altogether fade away.”

It would be easy to multiply these examples. The
Rabboth on the Pentateuch, the Yalkuts, and other
works of that class, are crowded with them. These are
sufficient to give an idea of the ethical significance of
many of the hagadoth. At the same time we have no
disposition to endorse them indiscriminately ; for some
of them are absurd, and others abominable. Against
such the more eminent rabbins themselves have recorded
their protest. Maimonides strongly cautions the Jewish
people against them. ¢ He who writes them,” says
Jehoshua ben Levi, ¢ will have no portion in the world
to come; he who explains them will be scorched ; and
he who listens to them will find no reward.”

In the texts in Genesis which refer to Esau and
Laban, the reader of the Targum will be either amused
or indignant at the bad animus which ancient Judaism
entertained towards those personages; a base, calumni-
ous spirit, which hesitates not to express itself in bare-
faced lies. This feeling, it gives me great pleasure to
remark, does not appear to be approved by the modern
Jews, To see the contrast, compare what the Targum
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Jonathan says in chapter xxxiii. 4-11, on the interview
between Jacob and his brother after their long estrange-
_ ment, with the noble words of a recent Jewish com-
mentator on the Pentateuch :—* But now the character
of Esau appears in its most beautiful light. - He is
throughout the full and genuine man of nature; his
heart overflows with a true and impulsive kindness ; he
spreads a genial glow over the scene: the truthful
simplicity of his mind stands out in pleasing relief
against the complicated emotions which hitherto had
kept Jacob in constant struggle aud excitement. The
sight of his brother at once, as if by magic force, wipes
away all the anmimosity of the past; he 1s irresistibly
attracted by the mysterious tie of relationship formed
by nature; he hastens towards his trembling brother,
and sheds tears of joy in a long and cordial embrace.
Who does not feel the overwhelming pathos of the
scene ?  'Who has not portrayed to himself the hardy
chief, careless, wild, but uncorrupted in feeling, and
generously forgiving, in the arms of the man of refined
intellect, aspiring, scheming, at last repentant, and
restored to his better self?”’ ¢

Among the momenta of the Targums there 1s one of
such great importance to the Christian theologian, that it
would be unpardonable to omit it in these brief notices.
I allude to the remarkable use in them of the title,
17 R MEMRA DA-YEYA, “the Word of the Lord.”

The Aramaic term 891y, Memra, 1s a noun, com-
posed with the formative 1, from the root 728, “to speak.”
In the numerous passages referred to, it is employed
with the gemtive of the Divine Name, jrm 7, or, as
the Targumists abridge it, ;> 7, answering to the New
Testament epithet, 6 Aoyos Tod Ocod, as applied to the

'8 « Historical and Critical Commeuntary on the Old Testament,” by
Dg. M, M. KaLisca.
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Messiah.” This appellation is employed in the Targums
with such an intimacy of relation to the Almighty as to
render it in many cases a synonym for the Divine Name
itself ; and the question is, Whether it is not used to
express a hypostatic distinction in the Infinite Sub-
sistence ; whether the monotheism of the ancient Jews
precluded the belief in a plurality of Persons in the

Godhead ; whether, in brief, the Memra da Yeya be
not equivalent with the Aaoyos ToU Oeoti of the Gospel
of St. John?

- The theologians of modern Judaism and the rational-
ists among Christian divines take the negative side, and
resolve the formula “ Word of God”” into a figurative
personification. They maintain that as the words of a
man represent his thoughts and purposes, so the Word
of God has efficiency or action ascribed to it, and so
becomes and is nothing more than the symbol or
representation of the mind and will of the Deity. Such
a canon, however, will be found utterly insufficient to
explain the use of this formula as it occurs in many of
the most weighty passages of the Holy Scriptures.

We admit that the term Memra, like that of ZLogos,
does not etymologically necessitate the idea of personal
subsistence. Each term—the former in the Targums,
and the latter in the New Testament, the apocryphal
books, and the writings of Philo—is taken in a variety of
acceptations ; but, as in the New Testament, where,
along with nearly thirty aspects of meaning, there is one
in which the Aoéyos Tod ©Oeod shines resplendent as
a title of Him who was in the beginmng, who was with
God, who was God, and by whom all things were made ;
so 1n the Targuwns, among several applications there are

7 The expression ‘‘ MEMBA” is commonly used with a personal
reference: for ““a word,”” in the sense of merely articulate speech, the
Targumists employ the nouns pithgama, millak, &e.
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some about which it is impossible, with any show of
truth, to deny that they set forth a personal subsistence,
and one personal subsistence as distinguished from
another in the Divine nature.

We admit, also, that the Targumists sometimes use
this form Memra da Yeya to denote the energy of God
in action ; as when the Word is said to give forth the
snow and the floods; (Job xxxvii. 10;) or when the
Lord sends forth His Word as arrows for the destruction
of the wicked ; (Psalm xvin. 15;) or by His Word
He founds the earth and builds up the heavens. (Isat.
xlv. 12.)

It is employed, too, we allow, as an exponent for the
dispositions of the Divine mind, and as such is an equiva-
lent for the Hebraistic idiom, ¢ the heart of God ;”’ as,
where in Hebrew we have, ¢ God said in His heart,” the
Targum gives it, “ God said in His Word ; ” (Gen. viii.
21;) or chap. vi. 6, Hebrew, “It grieved Him in His
heart ; ” Chaldee, *in His Word.”

In other places, moreover, it signifies, the Divine wis-
dom displayed in the dispensations of Providence; as
when the Word of the Lord is said to deliver the law, to
punish the guilty, and to be the helper of the good.

But though he who considers even these examples will
find it difficult to divest them of the idea of substantial
personality, he will meet with a variety of other passages
in which the phrase in question is only used to express
the presence and agency of a real Person. In those
texts the emphatic pronouns themselves are metaphrased
by the use of the appellation Memra. Thus, Hebrew,
‘““ By Myself have I sworn;” Chaldee, “By My Word
have I sworn.” (Gen. xxi1. 16.) Who does not here see
that the form 1s equivalent with an intensive pronoun,

and becomes a designation of the personal Deity
Himself? -
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With this personal import the term is commonly used
in the Targums to denote the Divine Being in self-
manifestation ; for example, to Adam and Eve in
Paradise ; (Gen. iil. 8;) to Abraham at Mamre ; (Gen.
xvil. 1, Jerusalem Targum ;) or to Israel in the
wilderness in the pillar of cloud and fire; (Deut. ix. 3 ;
Exod. xiii. 21 ; Jon.;) and to Job out of the whirlwind.
(xhi 9, 12.)

The visible manifestation of the Divine presence,
known in Hebrew by the name of the Shekinah, is not
infrequently identified in the Targums with the Memra.
Compare Num. xxi. 5, where it is recorded that the
people “imagined in their hearts, and spake against the
Word of the Lord, and contended against Moses,” with
verse 7, in which they repentantly confess, “We have
sinned because we imagined, and spake against the Glory
of the Shekinah of the Lord, and contended against
Thee.” Thus, too, in Gen. xvi., Hagar sees the angel of
the Lord ; (Heb. ;) in the Targum, the Memra ; and after-
ward says that in Him she had beheld the Shekinah.®
Yet is this manifested God so spoken of as to indicate
a distinction between Him and God considered in
another personality, as one who is sent is distinguishable
from the sender. Examples. In the eighteenth and nine-
teenth chapters of Genesis, Jehovah appears to Abraham,
and reveals His purpose to destroy the guilty cities. The
Targum says, “ The Word of the Lord appeared.” Inthe
twenty-fourth verse of chapter xix., where the Hebrew
reads, “Jehovah rained upon Sodom and upon Gomorrah
brimstone and fire from Jehovah out of heaven,” the Tar-
gum has it that the Word of the Lord sent down upon
them sulphur and fire from the presence of the Lord out
of heaven. So in Gen. xx. 3, the Memra comes to

$ Vide, also, Joshua xxii. 81 ; Psalm lxvi. 6-12; Isai. vi. 5, 6, 8.
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Abimelech from the presence of the Lord. Mark the
distinction, also, in Isai. xlv. 18-22: (Targ. Jon.:)
“These things saith the Lord, who created the heavens.
...... Look unto My Word, and be ye saved ;”” and in
verse 24:: “ He said to me that by the Word of the Lord
e would bring righteousness.”

In the Hebrew Bible we often read of a Divine
Person who bears the name of the (Malak) Angel, “ one
who is sent ;¥ the Malak ka-berith, < the Angel of the
Covenant,” Aha-malak ha-goel, ¢ the Angel who redeems,”
ka-malak Jehovak, *“ the Angel, the Lord.” The passages
which describe the manifestation of His presence to the
patriarchs and others, designate Him in the Targums
the Memra. We have an example in a text already
quoted. In Gen. xvi. the Angel-Jehovah appears to
Hagar in the wilderness ; speaks to her as God, (verse
10,) and is adored by her, (verse 13,) as Jehovah that
spake unto her, with the invocation of, “Thou God seest
me,” or, “The God of seeing ; for she said, Do I even
still see (live) after seeing Gop ?”’? Now, the Targum
(Jon.) gives the paraphrase thus: “ And she returned
thanks before the Lord, whose Word spake unto her ; and
thus she said: Thou art living and eternal, who seest
and art not seen; for she said, after the vision, Here
hath been revealed the glory of the Shekinah of the
Lord.” The Jerusalem fragment reads, ¢ And Hagar
returned thanks and prayed in the name of the Memra
of the Lord, who had appeared to her.”

Onkelos, on Gen. xxviii. 20, paraphrases, “ And
Jacob vowed a vow, saying, If the Memra of the Lord
will be my help, and will keep me in that way in which
I go, and will give me bread to eat and raiment to wear,

and bring me again in peace to my father’s house, the
Memra of the Lord shall be my God.” But in chapter

9 KavriscH’s Translation.
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xxxi. the Malak Jehovah appears to Jacob, with, “ I am
God, who was revealed to thee at Bethel.” So in
Numbers xxii. the Malak or Angel who appears to
Balaam is called by Onkelos the Memra from the face
or presence of the Lord. In like manner the Angel-
Jehovah, who spoke to Moses at the flaming bush,
(Exod. 1i. 14,) is designated by the Jerusalem Targum
the Memra of the Lord.

In Isaiah Ixiii, 7-10, the Targum of Jonathan recog-
nises an identity of person in the Angel, the Redeemer,
the Memra, and Jehovah: “I will remember the kind-
ness of the Lord, and the praise of the Lord...... for
they are My people, said the Lord, children who do not
lie; and His Memra was their Redeemer. Every time
that they sinned before Him, so that He might have
brought tribulation upon them, He did not afflict them,
and the Angel sent from His presence redeemed them.
In His loveaud in His pity, behold, He liberated them,
and bare them, and carried them all the days of old;......
but they would not obey; so His Memra became their
enemy, and fought against them.”

And in the last Old Testament oracle, (Malachi iii.,)
the same Targum makes the Coming One to be in
Himself the Angel of the Covenant and the Memra of
the Lord.

. These examples are selected from a multitude. In
reading only the Targum of Onkelos on the Pentateuch,
I have made a memorandum of more than a hundred
and fifty places in which the Memra da Yeya is spoken
of in one way or another. And with the facts before us
which I have stated above, it seems, I repeat, impossible
to restrict the signification of the epithet in question to a
mere figurative personification, and not to perceive that
St. John, when he wrote the first verses of his Gospel,
communicated to the Gentile churches a mystery of the
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truth which had long been held sacred by the ancient
people of God.

This conclusion becomes yet more strong when we
take into account the use of the corresponding term,
Aoryos Tod Oeod, by the Jewish theologians of the ante-
apostolic age, who wrote in the Greek language. Take
a sentence from the apocryphal Book of Wisdom, where
the author, speaking of the fatal night when all the
first-born died in Egypt, says, “For while all things
were 1n quiet silence, and that night was in the midst
of her swift course, thy almighty Word (wravredvvauos
oov Aoryos) leaped down from heaven out of Thy royal
throne as a fierce warrior into the midst of the land of
desolation, bearing Thy truthful commandment as a
sharp sword, and standing, filled all with death.” Here
the personal Logos is distinguished from the spoken
word or commandment.?

And in the writings of Philo of Alexandria there is a
profusion of passages in which the personal Word of
God is referred to in terms not less absolute. Philo
empioys the term Zogos not only in the common ac-
ceptation of articulate speech, nor in the philosophic
sense, of intellect or reason, whether human or Divine,
nor in the religious sense, as denoting an oracle or
revelation only, but also in regard to the subject before
us, as setting forth the hypostatic subsistence of a
Divine person, in and by whom God the Father created
and governs the universe. This will be apparent from
the following citations :—

“ Placed over the ark, and winged, are the Cherubim,
who represent the creative and royal power. But over
these 1s the Divine Word, who does not assume a visible
appearance, nor resemble any thing accessible by sense,
but, existing as the Image of God, is the Eldest of all

1 Chap. xviii. 14, 16 ; compare Exodus xii. 29.
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things that can be known, placed nearest, and without
any thing intervening, to Him who alone is the Self-
Existent.”— De Profugs.

¢ It was not fitting that the soul of man should have
been modelled after any created being, but after the
Word of God. Man being His copied image, the
Creator breathed upon his face, which is the throne of
the senses....... Every man, with respect to his under-
standing, is related to the Divine Word, being an im-
pression, a derivation, a radiance of that blessed nature.”
—De Mund. Opific.

““The Divine Word, about to make Himself the
companion of the lonely soul, suddenly shining forth,
diffuses joy unexpected and surpassing hope. God hath -
for His image His most complete Word, who is His
light.”— Quod & Deo mittantur Somnia. Opp., tom. 1.

“The eternal Word of the everlasting God 1s the
strongest and steadfast support of the universe. From
the centre to the extremities, and from the utmost hmit
to the midst He pervades the long range of nature,
binding together all its parts. For the Father who
begat Him hath made Him the indissoluble bond of the
universe.”’—De Plant. Noe. ,

“For as those who cannot look upon the sun himself,
behold him in his reflected light, even. thus do they
regard the Image of God, who is His Angel, the #ord,
as God Himself.”—1b:d.

¢ Moses, wondering at the boundless excellence of
the Unbegotten, saith, Thou shalt swear by His name,
not by Himself: it is enough to pledge our faith by
the Begotten, and to invoke the Divine Word to wit-
ness.”’—De Leg. Alleg.

“Over these (the things created) God has placed His
(0opfov Adbryov) right Word, His First-Begotten Son,
who, as the Viceroy of a mighty King, receives the
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charge -of the sacred flock. Thus also it is written :
Behold I Am: T will send mine Angel before thy face
to keep thee in the way.”—De Agricul.

“To the Archangel, the Eldest #ord, the Father of
the universe hath accorded this illustrious gift, that,
standing as a Mediator, He should determine between
the creature and the Creator. He is at once the Sup-
pliant on behalf of perishing mortals to the Incor-
ruptible, and the Ambassador of the Sovereign to His
subjects.”— Quis Rer. Div. Her.

“ Adorned after this manner did the high priest
proceed to the sacred rites. The twelve stones of the
pectoral...... became the oracle of the #ord, who holds
-and directs the universe. For it was needful that he
who performed the priestly rites to the Father of the
world, should employ as his Advocate the Son most
perfect in virtue, for the pardon of sins, and for the
supply of the most abundant blessings.”—De Vitd
Moszs.

The resemblance between the doctrine of this Jewish
philosopher of Alexandria, and that of the apostles of
Christiamity, on the personality and Divine dignity
of the Logos, appears throughout his works in a mul-
titude of parallelisms. Let the student compare these
following expressions of Philo with the texts of the
New Testament given in juxtaposition with them. The
Divine Word 1s superior to all angels.— De Profugis.
Compare Heb. i. 4-6. He is superior to the whole
creation.—De Allegor. Heb. 1i. 8. He is before all
things.—De Ling. Conf. Col. 1. 17; Johni. 2, 18; v.
6. He is nearest to God.—John i. 1. He ordered
all things.—Quis Rer. Div. Col. 1. 15, 16; Heb. xi.
3. Unites, preserves, and perfects the world.—De
Prof. John iii. 85; Col. i. 16. He is the First-
Begotten of God.—De Somn. Col.i. 15; John i. 18.
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The Son of God.—De Agric. Mark i. 1. The (Setre-
pos Oeds) Second God, the Word.—John i. 1. The
Image of God.—De Mund. Opif. Col. 1. 15; Heb. i.
2. The intellectual sun, the light of the world.—De
Somn. John 1. 4-9; John viii. 12. The fountain of
‘wisdom.—De Prof. John iv, 14; vii. 88; 1 Cor. 1.
%4.  He is nearest to God.—JDe Prgf. Johni. 1, 18;
xvii. 11. He is sent from God.—Quis Rer. Div. John
v. 87; vii.. 29, 42. He 1s the Mediator standing
between the living and the dead.—Quis Rer. Div. 1
Tim. i1, 5; Heb. viii. 1-6.  The High Priest (4rek:-
ereus).— De Somn. Heb. iv. 14. The Healer of evils.
—De Alleg. Lukeiv.18; 1 Peterii. 24. The Advocate
of mortal man.— Quis Rer. Rom. viii. 21 ; 1 John ii. 1.
The Shepherd of God’s flock.—De Agric. John x. 14 ;
1 Peter 1. 25. He is possessed of regal power.—De
Prof. 1 Cor. xv. 25; Eph. 1. 21, 22; Rev. xvii. 14.
He liberates men from corruption, and entitles them to
immortality.— De Congregat. Erudit. Rom. viii. 21;
1 Cor. xv. 52, 53 ; 1 Peter i. 3, 4. Tmparts spiritual
freedom.—JZéid. John viil. 36. He is the sure refuge
of those who seek Him.— De Prof. Matt. xi. 28 ; 1 Peter
ii. 5. He is the heavenly bread of the soul.— Fragm.
John vi. 32, 35. It was He who called to Adam in
the garden,—J2e Somn. ; spake to Hagar,—De Cherul. ;
wrestled with Jacob,—De¢ Nom. mutand.; and spoke
to Moses from the bush.—De Somn.

Now when we consider that these statements were
written by the Alexandrian theologue some years before
an evangelist or apostle had set pen to parchment, and,
in fact, before our Saviour had begun His public ministry,
we are shut up to the conclusion that the Divine
personality of the Word was a doctrine already believed
among the Jews. In philosophy, indeed, Philo was a
Platonist; and many of his speculations are strongly
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tinged with the colours of that school; but the Platonic
learning never taught him the wonders which he has
recounted of the Eternal Word. Philo was not merely
a Platonist, he was a Jew ; and in the theologisms we
have cited he gives expression to the traditional dogmas
of his own people.

We have given these quotations from Philo and the
Targums to prove an historic and incontrovertible fact,
~—that the Jews of the ante-apostolic age believed in a
Divine Personality in the Godhead, whom they distin-
guished from another therein by the appellation of the
Word. On the question whether they were warranted
in such a belief by the teachings of Divine Revelation,
I need not now enter. The appeal here would be nof
to the Targums, as such, but to the text of the canonical
Hebrew Scriptures; and he who searches them with
intelligence, and with freedom from prejudice, will be
sure to find that they were nght.

It was this Divine Person who, with the names of
the Word and the Angel, appeared, as Jehovah, to the
patriarchs : Gen. iii. 8-21; xii. 7. Compare xvii. 1;
xv. 1; xvii. 1-16, 33; xix. 17-24; xxiu. 11, 12;
xxvl. 2, 24 ; xxviii. 11, 20; xxxi. 11-13; xxxi. 24—
30, with Hosea xii. 4, 5 ; Gen. xlviii. 15, 16. |

It was He who delivered Israel from Egypt, and
became their Guardian and Guide to the promised land.
Exod. ni. 1-14, with John vii. 58 ; Exod. xiv. 19, 20;
xix. 3-11, 16-18; Acts vii. 88; Exod. xxii. 20-25;
Isai. Ixm. 9; Exod. xxiv. 9-15; xxxii. 83, 84;
xxxil. 2—4, 14; xxxiv. 5-7, 10-14; Joshua v. 14,
15; Judges i1. 1-4. Compare this last important
passage with Exod. xxxiv. 10-14 ; Judges vi.

And it was He who was so often manifested in glory
and grace to the prophetic seers. Ezek. i. 28, with
1x. 3 ; xhu. 8, seg. Dan. xii. 1, with x. 5, 6. Jer. i.
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4, 11, 13, with xxiv. 1; Amos vil. 7; ix. 1; Zech. 1.
1-13; i 6-138; in. 1-4; Mal. iii, 1-8.

In the study of these texts good help may be
obtained from Dr. Pye Smith’s * Scripture Testimony
to the Messiah ;”” and a more compact Dissertation of
J. J. Gurney, in his “ Biblical Notes on the Deity
of Christ,” No. 14. It may be acceptable to the
student to subjoin here a compendium of the biblio-
graphy on the Targums at large.

I. PrinciraL Epitions.—Onkelos: in the Polyglots.
Bononia, with the Commentary of Jarchi, folio, 1482.
Soria, 1490. Constantinople, 4to., 1505. Wilna, 8vo.,
1852. '

Jonathan, on the Pentateuch (Palestinian Targum) :
in the Polyglots. Venice, 4to., 1591. Prague, 1646.
Basil, folio, 1607. Hanau, 8vo., 1614. Berlin, 4to.,
1705. Amsterdam, 1760. Ostroh, 8vo., 18286.

, on the Prophets : Polyglots and Rabbinical
Bibles of Venice and Basil. Separate books of the
Prophets have been published in numerous editions,
with and without Latin translations.
, on the Ketuvim or Hagiographa : in the
Polyglots and Rabbinical Bibles, and in separate books ;
as, Job, Franeker., 1663. Canticles, Basi/., 1553.
Esther, Prague, 1601, &c. The Chaldee Paraphrase
on Chronicles was edited by Beck at Augsburg,
1680. |
II. LrrerarurE.—De Onkeloso ejusque Paraphrasi
Dissertatio, Georg. Benedict Winer. Lips., 4to., 1820,
Ben Zion Jehuda Berkowitz,—ZEfe/ Or : a Treatise on

the hermeneutical Rules of the Targum of Onkelos.

Wilna, 8vo., 1848.
Isaiah Berlin—Minee Targuma: a Glossary and

Commentation on the Targum of Onkelos.
C
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Geor. Ben. Winer,— D¢ Jonathanis in Pentateuchum
Paraphrasi Chaldaicd. Erlangen, 1823.

J. H. Petermann,—De Duabus Pentateuchi Para-
phrasibus Chaldaicts. Berlin, 1829.

Walton’s twelfth Prolegomenon to the Polyglot, and
the extensive disquisition of Wolf in the second volume
of his Bibliotheca Hebrea. To those who read Arabic
it may be worth mentioning, that the Abbé Barges and
Dr. Goldberg have recently edited the epistolary treatise
of Rabbi Jehuda Ben Koreisch on the Utility of the
Study of the Targums: printed in Hebrew characters.
Paris : Duprat. This work contains a valuable glossary
of words and terms. In the latter department the
work of Phibel Ben David—an Exposition of difficult
Words in the Targums: Hanover, 1614 —also deserves
attention. The fifth chapter of the Gottesdienstiicken
Vortrige der Juden of Dr. Zunz is a masterly exposi-
tion; and in an excursus in the work of Geiger, already
referred to, the Urschrift und Uebersetzungen der Bibel,
there will be found an extensive collection of readings
from the Pentateuch Targums. In Schichard’s BecAs-
nath ha-perushim, and the Commentary of Rittangel on
the Sefer Jetsira, there are some curious researches,
which would reward a few hours’ reading. And on the
important subject of the Memra, or Word of the Lord,
good collateral help is obtained in Jacob Bryant’s
Treatise “ On the Sentiments of Philo Judseus,” Cam-
bridge, 1797. I refer also with pleasure to the * In.
quiry into the Doctrine of the Eternal Sonship of our
Lord Jesus Christ,” by the late Rev. Richard Treffry;
and to an excellent compendium by the Rev. F. Denham
in the “ Journal of Sacred Literature,” for 184.9.

As to the question whether the ancient Hebrew doc-
tors identified the Memra or personal Word of God with
the Messiah, I may not speak with such confidence.
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On the one hand there are passages in the Targums
which strongly imply that identity. Thus Onkelos, on
Num. xxiii. 21, reads, “ The Memra of the Lord helpeth
them, and the Shekinah of their King is among them.”
The Jerusalem on the same passage has, “The Memra
of the Lord is with them, and a shout from the glory of
their King protecteth them ;”’ and the so-called Jona-
than Targum, “ The Memra of the Lord their God is a
helper to them, and the shout of the King Messiah is -
heard among them.” (Compare also Onkelos on Judges
vi. 11, 13.) There is a text also in Jonathan on Isai.
xvi. 1, which brings to mind the saying of St. Ste-
phen in Acts vii.,, “This is He who was with the
church in the wilderness.” ¢ They shall bring gifts to
the Messiah of the Israelites who shall be strong,
because He Himself was in the wilderness, the Rock of
the church of Zion.” On the other hand, they some-
times make a distinction between the Memra and the
Messiah, which seems to forbid the idea of personal
identity. Thus, Jonathan on Ieaiah xli. 1: ¢ Behold
My Servant the Messiah: I will draw nigh to Him;
My Chosen, in whom My Memra hath delighted.”
But to the Messiah Himself, the Prince and Deli-
verer of Isrdel and the Redeemer of the world, the Tar-
gums abound with solemn and affecting references. We
will offer a conspectus of the principal passages.

1. His Divine names. “Said the prophet to the house
of David: For to us a Son is born, to us a Son is
given: and He shall receive the Law upon Him to keep
it; and His name is called from of old, Wonderful,
Couneellor, Eloha the Mighty, Abiding to Eternity, the
Messiah; because peace shall be multiplied upon us in
His days.” (Isai. ix. 6.)

2. The Son of David.  And there shall go forth a

c 2 '
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King from the sons of Jesse, and the Messiah shall be
anointed from his children’s children.” (Isai. xi. 1.)
Descended from Rutk. And he said, Bring the cover-
ing that is over thee, and hold it; and she held it; and
he measured six measures of barley, and placed them
upon her. And strength to bear them came to her
from before the Lord : and forthwith it was spoken in
prophecy, that hereafter would proceed from her the six
righteous ones of the world, (zedikey olma,) who should
each of them be destined to be blessed with six bless-
ings: David, Daniel and his companions, and the King
Messiah.” (Ruth 1. 15.)

8. The Brother of Man. ¢ And in that time shall
the King Messiah (Malka Mashicka) be revealed to the
congregation of Israel. Then shall the children of
Israel say, Come, be Thou with us for a Brother.”- (Song
vill. 1.) .

4. The Healer of the original wound. “And 1 will
put enmity between thee and the woman, and between
the seed of thy sons and the seed of her sons. And it
shall be when the sons of the woman shall keep the
commandments of the law, they will turn and smite thee
upon thy head; but when they forsake the command-
ments of the law, thou wilt turn thyself and wound them
in their heel. Nevertheless for them there shall be
medicine, but for thee no medicine: and they shall
make a remedy for the heel® in the days of the King
Messiah.” (Gen. iii. 15.)

5. The Lord our Righteousness. = ¢ Behold, the days
come, saith the Lord, that I will raise up to David the
Messiah who is righteous, (Zsadifkaya, righteousness,)
and He shall reign a King, and shall prosper, and exe-

? Some translate, “ They will be able in the days of the King
Messiah to make a bruise with the heel.” NpY DY is variously ren-
dered in the lexicons, contritio, emplastrum, heilmitiel.
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cute the judgment of truth and justice in the earth. In
His days they who are of the house of Jehudah shall be
saved, and Israel shall dwell safely : and this is His
name by which they will invoke Him, Righteousness
shall be wrought for us from before the Lord.” (Jer.
xxill. 5.)

6. The Servant of God. * Behold my Servant, the
Messiah. I will bring Him near, my chosen One, in
whom my Word taketh delight. I will put the Spirit
of Holiness upon Him; my Judgments to the nations
shall He reveal.” (Isai. xlu 1.)

7. The Restorer of Israel. * The children of Israel
shall abide many days without a King of the house of
David, and without one who exerciseth dominion over
Israel, or who offereth the sacrifices of pleasantness in
Jerusalem, and without ephod or annunciation. After-
ward shall the children of Israel return and seek the
service of the Lord their God, and be obedient to
Messiah, the Son of David their King: and He shall
teach them the worship of the Lord, and increase the
good that is to come to them at the end of the days.”
(Hosea 111. 4, 5.)

“ Their King shall arise from their children, and their
Redeemer from among themselves; He shall be among
them and gather them.” (Num. xxiv. 7.)

“The fourth night will be when the world shall arrive
at its end to be dissolved : the cords of the wicked shall
be consumed, and the iron yoke be broken. Moses
will come forth from the desert, and Messiah from the
high place...... This 1s the Passover Night before the
Lord.” (Exod. xii. 42.) °

‘ What art thou to be reckoned, O mighty kingdom,
before Zerubbabel? 1Is it not as a plain? For He
shall reveal His Messiah whose name is declared from
of old, and He shall rule over all kingdoms.” (Zech. iv. 7.)
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“ Gog and Magog and their army will go up against
Jerusalem, but by the hand of the King Messiah they
shall fall.” (Num. xi. 26.)

¢ shall see Him, but not now; I shall behold Him,
but not near, when there shall reign a mighty King of
the house of Jacob, and Messiah be anointed, and a
strong sceptre be from Israel. And He shall kill the
princes of the Moabites, and all the children of Sheth,
the army of Gog who will set the ranks of war in array
against Israel; and all their bodies will fall before Him.
...... The first of the nations who waged war with Israel
was Amalek ; and their end in the days of the King
Messiah is to set in array the ranks of war, with all the
sons of the Kast, against the house of Israel; but the
end of the one and the other is, that they shall perish
for ever. Ships will be sent forth with instruments of
war, and they shall go out with many burden-bearers
from the land of Italia, and join themselves with the
legions who go out from Constantine:......but the end
of both of them is to fall by the hand of the King
Messiah and perish for ever.” (Num. xxiv. 20.)

“ If any there be of your dispersed ones in the ends of
the heavens, from thence will the Word of the Lord
your God gather you by the hand of Elijah the high
priest, and from thence will He bring you by the hands
of the King Messiah.” (Deut. xxx. 4.)

8. The King of Israel. “ Now these are the words of
the prophecy of David which he prophesied concerning
the end of the world, concerning the days of consolation
which are hereafter to come : David the Son of Jesse
said,...... The God of Israel spake by me, the Mighty
One of Israel who ruleth among the sons of men, judg-
ing truly, said that He would set up to me a King who
18 Messiah, that hereafter shall come and rule in the
fear of the Lord.” (2 Sam. xxiii. 1-3.)
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“Thou wilt prolong the days of the King Messiah, and
His years as the generations of the world, and the gene-
rations of the world to come. He shall abide before
the Lord for ever...... So will I glorify thy name when
I shall perform my vows in the day of the redemption
of Israel, and in the day that the King Messiah is
anointed to rule.” (Psalm Ixi, 7-9.)

9. The Gatherer of the Nations, and the ng of the
Worid. * There shall not cease kings from the house of
Jehudah, nor scribes teaching the Law from his chil-
dren’s children, until the time when the King Messiah
shall come, whose is the kingdom, and to Him are all
the kingdoms of the earth to be subject. How beau-
teous is the King Messiah who shall arise from the
house of Jehudah ! ” (Gen, xlix. 10.)

“ My heart produceth a good thing: I will speak of
the work of the King; my tongue is like the pen of a
swift writer. Thy beauty, O King Messiah, is more than
that of the sons of men; the spirit of prophecy is
ingiven to Thy lips, because the Lord hath blessed Thee
for ever...... The throne of Thy glory, O God, (Yeya,)
shall stand for ever and ever; a sceptre of grace is the
sceptre of Thy kingdom. Because Thou hast loved jus-
tice and hated wickedness, therefore the Lord Thy God
hath anointed Thee with the oil of gladness above Thy
fellows.” (Psalm xlv, 1-8.) '

Such, on the evidence of these venerable documents,
was the faith of Israel of olden ages in the majesty and
mediatorial glory of their Saviour and King ; and such,
though with various drawbacks and darkeming influ-
ences, is substantially the expectant faith of the pious iu
Israel at the present time. Unhappily, however, too
many among the modern Jews have declined from the
hope of their fathers, and exchanged the heavenly light
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of faith in the revealed promises of God for the ignmis
Jatuus of infidel rationalism, and the poor dreams of
secular aggrandizement with their Gentile neighbours.
Yet may we hope that this forlorn infidelity is not the
last reprobate condition of any of them; and most
ardently should we pray that the breath of God may
come upon them, to renew them to repentance. For
though the veil is indeed to this very day upon the
national heart, we read in the sure oracles of mercy that
when it shall turn to the Lord, the veil shall be taken
away. Nor are there wanting among them many who
desire such a consummation more devoutly than we
ourselves do; many, in whose prayerful bosoms live
those solemn presentiments and spirit-stirring vows
which find expression from year to year in their old
Litany of the Hosannas.

““ For Thy sake, O our God, save us. For Thy sake,
O our Creator, save us. For Thy sake, O our
Redeemer, save us. For Thy sake, O Thou who wilt
seek for us, save us.

““For the sake of Thy truth; for the sake of Thy
covenant ; for the sake of Thy greatness and Thy glory;
for the sake of Thy law, Thy institutions, and Thy
menorial ; for the sake of Thy mercy and goodness,
Thy unity and Thy honour, Thy kingdom, Thy strength,
and Thy glory ; for the sake of Thy holiness and the
sake of Thy praise; O save Thy people.

““ As the eyes of servants look up to the master for
help, so we come before Thee for protection, we look up
io Thee for succour; for the contenders have striven
with us, and we are trodden under foot. Save us, O
God our Saviour !

“O Everlasting, build in merey. Save the founda-
tion stone, even the chosen house, the threshing-floor of
Aruon, the hidden oracle, Mount Moriah, and the mount
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where it shall be seen; Thy glorious habitation in the
city where David dwelt, goodly Lebanon, the beautiful
clime, the joy of all the earth, the perfection of beauty,
the dwelling of righteousness, the tranquil habitation,
the tabernacle of peace; whither the tribes went up;
the precious corner-stone, resplendent Zion, the holy of
- holies, paved with love, Thy glorious presence, for the
heap of sharp-pointed armour. Save us now.

“ The voice of him (Elijah) who bringeth glad tidings
and saith, Thy salvation will I confirm when He (the
Messiah) cometh. It is the voice of my beloved
coming :

““ And I will declare the glad tidings.

“ It is the voice of Him who cometh with myriads of
saints, standing on the Mount of Olives:

“ And I will declare the glad tidings. |

“It is the voice of Him (Messiah) when He cometh
at the sound of the great trumpet, when the mountain
will divide :

““ And I will declare the glad tidings.

“It is the voice of my Beloved that knocketh and
shineth forth from Seir, and the mountains of the East
shall divide :

“ And I will declare the glad tidings.

It is the voice of Elijah proclaiming redemption,
and the Messiah coming with all His holy ones with
Him : .

‘“ And I will declare the g]ad tidings.

¢ 1t is the voice of the Bathkol thundering from Zion,
proclaiming freedom to the whole world :

“ And I will declare the glad tidings.

“ It is the voice of Salvation proclaiming the welcome
time of the earth’s acknowledging the Oneness of His
Name:

“ And I will declare the glad tidings.

cd
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“It is the voice of the Mighty One of heaven and
earth, exclaiming, Can a nation be born at once?

“ And I will declare the glad tidings.

“ 1t is the voice proclaiming the time of redemption,
when the people shall see light, and it shall come to
pass at eventide there shall be light :

““ And I will declare the glad tidings.

“It is the voice to make glad the Rose of Sharon ;
for they shall rise who sleep in Hebron:

“ And I will declare the glad tidings.

“It is the voice of the Man whose name is the
Branch :

¢ And I will declare the glad tidings.

“It is the voice proclaiming, Arise from the dust,
awake, and sing, ye who dwell in the dust:

“ And I will declare the glad tidings.

“1t is the voice of granting salvation to His people
for ever, even to David, and to his children for ever-
more.”—Order of the Hosanna Rabla.

“Who is a God like unto Thee, that pardoneth
iniquity, and passeth by the transgression of the rem-
nant of His heritage? He retaineth not His anger for
ever, because He delighteth in mercy. He will tarn
again; He will have compassion upon us; He will
subdue our iniquities, and Thou wilt cast all their sins
into the depths of the sea. Thou wilt perform the
truth unto Jacob, and the mercy to Abraham, which
Thou hast sworn unto our fathers from the days of old.”

b7y yny
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GENESIS.

SECTION I
BERESHITH BARA ELOHIM.

I. Ix the first times® the Lord created the heavens
and the earth. And the earth was waste and empty,
and darkness was upon* the face of the abyss; and a
wind from before the Lord blew upon the face of the
waters. And the Lord said, Let there be light; and
there was light. And the Lord saw the light that it was
good. And the Lord distinguished between the light
and between the darkness. And the Lord called the
light the Day, and the darkness He called the Night.
And there was evening, and there was morning, Day
the First,

And the Lord said, Let there be an expanse in the
midst of the waters, and let it distinguish between
waters and waters. And the Lord made the expanse,
and distingnished between the waters which were under

3 Be-kadmin, ““in antiquities.” This expression, when used, as here,
in the plural, is sometimes put for *eternity.”” Compare Onkelos on
Deut. xxxiii. 27, Eloka de-milkadmin, * the Eternal God,” or, “ God
who is from eternity,” with Jonathan on Micah v. 2, * Messiah,......
whose name is called (milkadmin) from eternity.”

¢ Some copies, ““ Darkness was outspread upon the face,” &e.



36 TARGUM OF ONKELOS [cnar,

the expanse, and between the waters which were above
the expanse: and it was so. And the Lord called the
expanse the Heavens. And it was evening, and it was
morning, the Second Day.

And the Lord said, The waters shall be collected
under the heavens into one region, and the dry land
shall appear. And it wasso. And the Lord called the
dry land Earth, and the place of the collection of waters
He called Sea. And the Lord saw that it was good.
And the Lord said, The earth shall bring forth grass;
the plant whose germ-seed® is to be sown ; the fruit-tree
making fruit according to its kind, whose germ-seed® is
in it upon the earth ;—and it was so. And the earth
put forth grass; the herb, whose germ-seed is sown after
its kind; and the tree making fruit, whose seed is in it
after its kind. And the Lord saw that it was good.
And it was evening, and it was morning, Day the Third.

And the Lord said, There shall be Lights in the
expanse of heaven, to distinguish bctween the day and
the night ; and they shall be for signs and for times,
for the numbering of days and years. And they shall
be for luminaries in the expanse of heaven to shine
upon the earth ;—and it was so. And the Lord made
the two great luminaries: the greater luminary to rule
in the day ;° and the smaller luminary to rule in the
night, and the stars. And the Lord set them in the
expanse of heaven to shine upon the earth, and to rule
in the day and in the night, and to distinguish
between light and darkness. And the Lord saw that
it was good. And there was evening, and there was
morning, Day the Fourth.

And the Lord said, Let the waters generate” the

$ Lit., *“ Son-seed.”
¢ Samaritan Version, ““ the plenitude of the greater light.”
7 “Swarm with, produce abundautly.”
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moving creature (having) life ; and the fowl which
flieth over the earth on the face of the expanse of
heaven. And the Lord created the great taninia and
every living animal which moveth, which the waters
generated according to their kind, and every fowl which
flieth according to his kind; and the Lord saw that it
was good. And the Lord blessed them, saying, Spread
abroad and become many, and fill the waters of the
seas; and let the fowl become many on the earth. And
it was evening, and it was morning, Day the Fifth.

And the Lord said, Let the earth produce the living
aninal after its kind, cattle, and reptile, and beast of
the earth, according to its kind ;—and it was so. And
the Lord made the beast of the earth after its kind, and
cattle after their kind, and every reptile of the earth
after its kind; and the Lord saw that it was good.
And the Lord said, Let us make Man in Qur image, as
Our likeness; and they shall have dominion over the
fish of the sea, and over the fowl of the heavens, and

ver the cattle, and over all the earth, and over every
reptile which moveth upon the earth. And the Lord
created® the Adam in His image, in the image of the
Lord® He created him; male and female He created
them. And the Lord blessed them, and said to them,
Spread abroad, and become many, and fill the earth, and
be strong upon it; and have dominion over the fish of
the sea, and over the fowl of the heavens, and over
every living thing that moveth upon the earth. And
the Lord said, Behold, I have given to you every plant
which seedeth germ-seed which is upon all the earth;
and every tree in which is the fruit of the tree which
seedeth germ-seed ; unto you it shall be for food, and
unto every beast of the earth, and to every fowl of

 Sam. Vers., * fashioned.”
* Some copies, ‘* in the image of Elohim.”
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the heavens, and to every reptile upon the earth in
which is the breath of life, every green herb to eat ; and
it was so. And the Lord saw all that He had made,
and, behold, it was very steadfast. And it was evening,
and it was morning, Day the Sixth.

I1I. And the heavens and the earth and all their host
were completed. And the Lord finished in the Seventh
Day His work which He had wrought, and rested in the
Seventh Day from all His work which He had wrought.
And the Lord blessed the Seventh Day and made it
holy, because in it He rested from all His work which
the Lord had created to make. These are the
memorials’ of the heavens and the earth, when they
were created in the day when the Lord God made the
earth and the heavens. And all trees of the field were
not yet in the earth, and every herb of the field had not
yet sprung up, because the Lord God had not caunsed
rain to come upon the earth, and there was no man to
cultivate the ground. And a mist® ascended from the
earth, and moistened all the face of the ground. And
the Lord God created Adam from dust of the ground,
and breathed upon his face the breath of lives, and it
became in Adam a Discoursing Spirit. And the Lord
God planted a garden in a region of pleasantness® in the
time of the beginning, and He made to dwell there the
man whom He had created. And the Lord God caused
to grow from the earth every tree desirable to look upon,
and good for food, and the Tree of Life (Lives) in the
midst of the garden, and the Tree of whose fruit they
who eat know between good and evil. And a river
went forth from Eden to water the garden,* and from
thence it was divided and became four heads of rivers®

Y Toledath, “ recitals, history.” ? Or, “cloud.”
3 Or, “in Eden.” Distinguish between the region and the garden.
¢ Sam. Vers,, * Paradise.” $ Sam. Vers., “islands.”
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(or four chief rivers). The name of the first is Pishon,®
that which encompasseth all the land of Havilah, where
1s gold ; and the gold of that land is good ; there is
bedalcha and burilla-stones. And the name of the
second river is Gichon,” which encompasseth all the
land of Kush.® And the name of the third river is
Dagelath,” which goeth to the east of Athur.! And the
fourth river is Pherat. And the Lord God took Adam
and placed him in the garden of Eden to culture it and
keep it. And the Lord God commanded Adam, saying,
Of every tree of the garden eating thou mayest eat ; but
of the tree of whose fruit they who eat know between
good and evil thou shalt not eat; for in the day that
thou eatest of it dying thou shalt die.* And the Lord
God said, It is not right that Adam should be solitary ;
I will make for him a helper as for his sake (or, as
suited to him : Hebrew, kenegdo, as his counterpart).
And the Lord God created from the earth every beast
of the field and every fowl of the heavens, and brought
them to Adam to see what he would call him; and
every (name by) which Adam called the living animal,
that was its name. And Adam called the name of all
cattle, and of the fowl of the heaven, and of every
beast of the field; but to Adam was not found a
helper as for him. And the Lord God threw a sleep
upon Adam, and he slept; and He took one of his
ribs, and filled with flesh in place thereof ; and the Lord
God builded the rib which He took from Adam into
Woman, and He brought her unto Adam. And Adam
said, This now (this time) is bone of my bone, and flesh
of my flesh: this shall be called Woman, because from

S Sam. Vers., * Phison-kadoph.” 7 Sam. Vers., “ Askoph.”
8 Sam. Vers., “ Chophin.” ® Sam, Vers., “ Kephlosah.”

1 Sam. Vers., *“Kingdom of Hatsphu.”
? Sam. Vers., “ Consuming thou shalt be consumed.”
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her husband this was taken. Therefore shall a man
forsake the couch (&etk miskked, the sleeping-house) of
his father and his mother, and shall cleave to his wife,
and they shall be of one flesh. And they were both
naked, Adam and his wife, and were not ashamed,

II1. And the serpent (ckivja) was more crafty than
all the animals of the field which the Lord God had
made. And he said to the woman, Is it in truth (that)
the Lord said, You shall not eat of every tree of the
garden? And the woman said to the serpent, Of the
fruit of the trees of the garden we may eat; but of the
fruit of the tree which is in the midst of the garden,®
the Lord hath said, You shall not eat of it, nor
approach to it, lest you die.* And the serpent said to
the woman, Not to die will you die: for it 1s manifest
before the Lord, that in the day in which you eat of it
your eyes will be opened, and you will be (%i-rabrebin)
as the Great-ones, knowing good and evil. And the
woman saw that the tree was good to eat, and that it
was salutary to the eyes, and a tree desirable to con-
template ; and she took of its fruitage (aiéa) and ate;
and she gave to her husband with her, and he ate.
And the eyes of both of them were opened, and they
knew that they were naked; and they sewed for them-
selves the leaves of the fig-tree, and made for them.-
selves cinctures. And they heard the voice of the
Word of the Lord God walking in the garden in the
evening of the day;® and Adam and his wife hid them-
selves from hefore the Lord God among the trees of
the garden. And the Lord God called to Adam and
said to him, Where art thou? And he said, The
voice of Thy Word heard Iin the garden, and I was

3 Sam. Vers., “ Paradise.” ¢ Sam. Vers., “be consumed,”
® Sam. Vers., “calling them in Paradise in the breathing of the
day.”
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afraid, because I (was) naked, and I would hide. And
He said, Who showed thee that thou wast naked ?
Of the tree of which I commanded that eating of it
thou shouldst not eat, hast thou eaten? And Adam
said, The woman whom Thou gavest (to be) with me,
she gave to me of the tree, and I did eat. And the
Lord God said to the woman, What is this that thoun
hast done? And the woman said, The serpent led me
astray, and I did eat. And the Lord God said to the
serpent, Because thou hast done this, more accursed
art thou than all cattle, and than all the beasts of the
field ; upon thy belly shalt thou go, and the dust shalt
thou eat all the days of thy life. And I will put
enmity between thee and between the woman, and
between thy son and her son. He will remember thee,
what thou didst to him (at) from the beginning, and
thou shalt be observant unto him at the end.

And to the woman He said, Multiplying, I will
multiply thy sorrows and thy pains. In sorrow shalt
thou bring forth children; and unto thy husband shall
be thy desire, and he shall rule over thee. And unto
Adam He said, Because thou hast obeyed the word of
thy wife, and hast eaten of the tree (about) which I
commanded thee, saying, Thou shalt not eat of it,
accursed is the ground on thy account. With labour
shalt thou eat from it all the days of thy life. Thorns
and thistles it shall put forth for thee, and thou shalt
eat the herb of the field. In the sweat of thy face
shalt thou eat bread, until that thou return to the
earth, because from it thou wast created ; for dust thou
art, and to dust thou wilt return. And Adam called
the name of his wife Hava, because she was the mother
of all the children of men. And the Lord God made
for Adam and for his wife vestments of honour upon
the skin of their flesh, and clothed them. And the
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Lord God said, Behold, man is become singular (or
alone,® yeckid) in the world by himself, knowing good
and evil; and now, lest he stretch forth his hand and
take also of the Tree of Life, and eat, and live for ever;
...... and the Lord God sent him forth from the garden
of Eden to till the ground from whence he had been
created. And He drove out the man, and before the
garden of Eden he caused to dwell the #4erwbaya, and
the sharp sword which revolved to keep the way of the
Tree of Life.

IV. And Adam knew Hava his wife, and she con-
ceived, and gave birth to Kain; and she said, I have
acquired the man from before the Lord. And she
added to give birth to his brother, Habel. And Habel
was a shepherd of the flock, and Kain a man working
on the ground. And it was at the end (or comple-
ment) of days, that Kain brought of the product of the
earth an oblation before the Lord; and Habel he
brought also of the first-born of his sheep and of their
fatlings. And there was acceptableness before the
Lord in Habel and in his oblation; but in Kain and
his oblation there was not acceptableness. And it was
greatly displeasing to Kain, and his countenance was
downcast. And the Lord said to Kain, Why art thoun
displeased, and why is thy countenance downcast? If
thou doest thy work well, is it not remitted to thee P
and if thou doest not thy work well, thy sin unto the
day of judgment is reserved, when it will be exacted of
thee, if thou convert not: but if thou convert, 1t is
remitted to thee. And Kain spake with Habel his
brother ; and it was in their being in the field that
Kain arose against Habel his brother, and killed him.
And the Lord said to Kain, Where is Hahel thy
brother ? And he said, I know not; am I the keeper

8 Sam, Vers., “as a branch.”
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of my brother? And He said, What hast thou done?
The voice of the blood of generations which were to
come from thy brother complaineth before Me from the
earth! And now, accursed art thou from the earth,
which hath opened her mouth and received the blood
of thy brother from thy hand. When thou tillest the
earth, 1t shall not add to give its virtue to thee; a casta-
way and a wanderer shalt thou be in the earth. And
Kain said before the Lord, Greater is my guilt than
may be forgiven. Behold, Thou hast rejected me this
day from the face of the earth, and from Thy presence
1t 1s not possible to hide; and I shall be a castaway
and a wanderer in the earth, and any one who findeth
me will slay me. And the Lord said to him, There-
fore any one who killeth Kain,—unto seven generations
it shall be exacted of him. And the Lord set unto
Kain a sign, lest any one who found him should kill
him. And Kain went out from before the Lord, and
dwelt in the land of the wanderer and outcast,” which
was made for him in the beginnings in the garden of
Eden. And Kain knew his wife, and she conceived
and bare Hanoch, and he became the builder of a city,
and called the name of the city after the name of his
egon Hanoch. And there was born to Hanoch Irad,
and Irad begat Mahujael ;® and Mahujael begat Methu-
sael, and Methusael begat Lemek. And Lemek took
unto him two wives, the name of the one Ada, and the
name of the second Zillah. And Ada bare Javal; he
was the master (raé) of all dwellers in tents and lords
of cattle. And the name of his brother was Juval. He
was the master® of all who play upon the mouth of the
pipe, who know the song of the harp and of the organ.
And Zillah also, she bare Tuval-kain, the master of

7 Sam. Vers,, “the Land of Keli.” 8 Sam. Vers,, * Mihal,”
® Sam. Vers., “ prince,” or “ chief.”
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all them who understand the working of brass and
iron! And the sister of Tuval-kain was Naamah.*
And Lemek said to his wives Ada and Zillah, Hear my
voice, wives of Lemek, attend to my words: I have not
slain a man, that on his account I should bear the con-
demnation of death ; or destroyed a young man, that on
his account my posterity should be consumed. If
seven generations are suspended unto Kain, will there
not be to Lemek his son seventy and seven? And
Adam knew yet his wife, and she bare a son, and called
his name Sheth ; Because, said she, the Lord hath given
me another son instead of Habel, whom Kain slew.
And to Sheth also was born a son, aud he called his
name Enosh. Then in his days the sons of men de-
sisted (or forbore) from praying in the name of the Lord.

V. This is the book of the generations of Adam.
In the day that the Lord God created man, in the
resemblance of Elohim® He made him; male and female
He created them ; and He blessed them, and called their
name Man, in the day that they were created. And
Adam lived a hundred and thirty years, and begat in
his resemblance (one) who was like to himself, and he
called his name Sheth. And the days of Adam after
he had begotten Sheth ¢ were eight hundred years, and
he begat sons and daughters. And all the days of
Adam which he lived were nine hundred and thirty
years, and he died.

And Sheth lived a hundred and five years, and begat
Enosh. And Sheth lived after he had begotton Enosh
eight hundred and seven years, and begat sons and
daughters. And all the days of Sheth were nine
hundred and twelve years, and he died.

! Sam, Vers., “ who melt and conjoin.” ? Sam. Vers., “ Zalkipha.”
 Sam. Vers., ¢ of Angels.” '

4 Sam. Vers., “ after he had begotten his substitute’’ (cAalipka).
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And Enosh lived ninety years, and begat Keinan.
And Enosh lived after he had begotten Keinan eight
hundred and fifteen years, and begat sons and daughters.
And all the days of Enosh were nine hundred and five
years, and he died.

And Keinan lived seventy years, and begat Mahalalel.
And Keinan lived after he had begotten Mahalalel
eight hundred and forty years, and begat sons and
daughters. And all the days of Keinan were nine
hundred and ten years, and he died.

And Mahalalel lived sixty and five years, and begat
~Jered. And Mahalalel lived after he had begotten
Jered eight hundred and thirty years, and begat sons
and daughters. And all the days of Mahalalel were
eight hundred and ninety and five years, and he died.

And Jered lived an hundred and sixty and two years,
and begat Hanok. And Jered lived after he had
begotten Hanok eight hundred years, and begat sons
and daughters. And all the days of Jared were nine
hundred and sixty and two years, and he died.

And Hanok lived sixty and five years, and begat
Methushelach. And Hanok walked in the fear of the
Lord,® after he had begotten Methushelach, three hun.
dred years, and begat sons and daughters. And all
the days of Hanok were three hundred and sixty and
five years. And Hanok walked in the fear of the
Lord ; and he was not; for the Lord had not made
him to die.’

And Methushelach lived an hundred and eighty and
seven years, and begat Lemek. Aad Methushelach
lived after he had begotten Lemek 'seven hundred and
eighty and two years, and begat sons and daughters.

3 Peshito Syriac: “and Henok pleased God, after,” &c.
® Peshito, “ Aloha took him.” Samaritan Version, “the Angel
took him.” . |

















































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































